FULANI


Parts of this chapter draw extensively and quote extensively, by kind permission, from the book by Steve Tonah, Fulani in Ghana, 2005.

people name
Fulbe, Fulani, Fula, (known in Guinea as  Pulaar, Pular)

   to others
Peul to Francophone speakers
language
Fufulde, Peul   (for Maasina see “Language” below)
home area
Fulani have no homeland in Ghana but are employed as herdsmen inthe extreme north to Greater Accra on the coast 
main town 
none in Ghana
chief
Chief Bingle in Accra; others elsewhere (see page 14)
names for Allah 
Jorman, Jontageefuuji Lam’or
main occupation 
herding cattle, mostly for local owners
location   There are Fulani settlements throughout Northern Ghana, Brong Ahafo, the Accra Plains, and other southern regions. Traditionally, land and cultivation are incidental to their pastoral way of life, and they tend to move with their cattle or the cattle which they keep for local owners, subject to the needs of the herd they are currently responsible for. Even in Mampurugu or the Accra Plains and other areas where they have adopted a more sedentary way of life, they are seldom integrated into the local populations.

A PEOPLE IDENTIFIED BY THEIR PASTORAL WAY OF LIFE


Throughout West Africa, Fulani are unique in preferring mobile cattle-herding to farming on land of their own. As a result, their presence in Gold Coast/Ghana was scarcely recognised by most writers up until the 1960s. They lived unobtrusively in remote grasslands on the fringes of Ghanaian society; many regarded them as foreign intruders and not natives of Ghana. Their defining characteristics were: the pastoral way of life; the Fufulde language; the Muslim religion; and transhumance, defined by Tonah as “where the household remains settled at a particular point and only the cattle would be seasonally moved from one area to the other”.)


Other peoples saw cattle as incidental to their primarily agricultural way of life; whereas the Fulani saw cattle as their whole reason for existence, and as a result the cattle whose owners employed Fulani herdsmen were more productive than those kept by local owners. Fulani men tended the cattle; Fulani women milked the cows, sold the milk, and lived on the proceeds. 


Thus for many decades the Fulani have made a contribution to the economy of Ghana out of all proportion to their small numbers; but their presence, their skills, and their work as specialist herdsmen for local cattle owners have been recognised especially by veterinary officials and agriculturists. A Principal Veterinary Officer for the Northern Territories during the colonial period recommended all northern cattle owners to employ them:

The Fulani thoroughly understand cattle breeding and tending in a way that the settled . . tillers of the soil do not. The latter use small boys to herd their cattle and no selection nor grading is attempted. The minimum of supervision of the Fulani by the owners  would ensure efficient work and prevent theft and substitution of cattle. (PRAAD Tamale, file no. 1A in NRG/18/6 on “Livestock improvement in the Northern Territories”, quoted in Tonah 2005 p 28) 


In 1932 the District Commissioner, South Mamprusi District, in proposing establishment of a class II farm in the Wungu sub-division, recommended “an energetic recruitment of Fulani herdsmen for the South Mamprusi area”.


In 1962 R A Hutchinson contributed a short article about Fulani employed by local cattle owners to pastor their herds for their benefit. He had this to say:


To these Fulani herdsmen, all of whom are either immigrants or descendants of recent immigrants into Ghana, cattle keeping is a way of life. Their animals are all individually known and come on call. A large single herd will have one or more herdsmen but often a number of small owners will combine their herds and hire a single Fulani, when their responsibilities towards him will be shared proportinately. The cattle owner is usually responsible for the housing, food, and clothing of the Fulani, who takes the milk of the herd as the remainder of his emoluments.


Polly Hill wrote in 1970 about Fulani who came to southern Ghana as livestock traders but reverted to their traditional way of life because the Accra Plains were an ideal environment for cattle herding. As in the north they tended to be employed by local cattle owners to manage their cattle.   (Polly Hill 1970 and 1970b)   

Yaa Oppong wrote in 2002 about the non-pastoral Fulani living in Greater Accra Region, and the social and identity change which this group underwent as they adopted the totally different sedentary way of life. Even so, they retained a strong link with cattle. (Both Polly Hill and Yaa Oppong got their information from Alhaji Yaro, father of Yaro Hamidu)

Fulani associations
Urban Fulani seek to hold on to their traditional identity (pulaaku), including hoorlare (honesty), munyal (patience), yaarla (trustworthiness), and semtende (shyness) by forming associations. Some of these are based on national identity, others on social class and origin; most are Fulani-speaking but there are some Hausa-speaking associations which still seek to maintain Fulani identity though they do not speak Fufulde. Oppong noted that most of these associations reflected weak leadership and poor organization.   


Tabittal Pulaaku (= “reinforcement of Fulani-ism”), is an informal network of individuals in Ghana, Nigeria, Burkina Faso, and Mali enthusiastic about culture including literacy. The Ghana contact person is Mallam Shita or Sita of Nsawam (0208 971424) sulemanasita@yahoo.com

Sudubaaba (literally “head of the family”) is a loose association initiated 20 or 30 years ago in Nima and Sukula, with branches in many places. Their common language motivated the founders to meet together, and to think about how they could be better related. A constitution was written in the 1980s/90s, but the association has not been very active.


Bantari (= “help me to rise”) is an association in Wungu, a small Mamprusi village, aimed at helping Fulani in that area in times of need, to preserve Fulani unity and common identity including traditional dress, and “to avoid conflict with their agricultural neighbours” (the latter has become a more and more important role and sometimes involves conflict resolution). Most of the Fulani living in Wungu belong to it. Similar associations are much needed wherever Fulani have settled throughout Ghana, as readers will discover later in this chapter.

 [Please supply addresses or names of office-bearers of all three associations.]


Sheikh Osman Bari says the Fulani have an influence greater than their numbers suggest: the majority of Secretaries of OAU/African Union and the majority of presidents of Nigeria – probably  8 out of 10 in each case – have been Fulani.   
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FULANI IN ALL WEST AFRICAN COUNTRIES

	
	Population figures from 

Operation World 2005    *PB estimate:

	
	 total population (various dates) 
	Fulani estimates (various dates)
	Fulani %ages

	BENIN
	6,096,559
	339,000
	5.5

	BURKINA FASO
	11,936,823
	1,310,000
	10.9

	CAMEROON
	15,084,969
	1,571,000
	10.4

	
Adamawa
	
	1,437,000
	

	
Mbororo
	
	134,000
	

	GAMBIA
	1,305,363
	211,000
	16.1

	GHANA 
	20,212,495
	*100,000+
	0.5

	GUINEA
	7,430,346
	2,810,000
	37.8

	GUINEA-BISSAU
	1,213,111
	308,000
	25.3

	MALI
	11,233.821
	1,325,000
	11.8

	NIGER
	10,730,102
	975,000
	9.1

	
Sokoto
	
	750,000
	

	
Bororo, Wodaabe
	
	225,000
	

	NIGERIA
	111,506,095
	
	11.0

	
Adamawa (Sokoto)
	
	12,300,000
	

	
Kano-Katsina-Bororro
	
	-
	

	SENEGAL
	9,481,161
	2,310,000
	24.3

	TOGO
	4,629,218
	64,000
	1.4

	NOTIONAL TOTAL
	
	23,643.000
	



Steve Tonah estimates 300,000 Fulani in Ghana. Sheikh Osman Bari estimates 100 million Fulani in all countries of West Africa including Sierra Leone, Liberia, and Côte d’Ivoire, which are not listed by Operation World or in the table above. Both these figures look to the author like over-estimates.

FULANI POPULATION IN GHANA 

Table 1
FULANI – COMPARED BY YEAR  (various sources)

	
	1960 Census       (Tonah  p 2)
	1991 Ethnologue estimate for “Fufulde” 
	2000 Operation 

World estimate for “Fulbe”
	2005 Tonah “guesstimate” (Tonah p 3)
	2010 40 NGP “layman’s estimate”



	3 N Region
	*(42.5%)
	
	
	
	

	7 S Region
	*(57.5%)
	
	
	
	

	GHANA Total
	25,000
	7,300
	100,000
	300,000
	100,000+



 NOTE   Dr Steve Tonah is by far the best authority on Fulani in Ghana, but his “guesstimate” would mean they are as numerous as the Dagomba, Dagaaba, Konkomba, Frafra, and Kusasi (all of whom approach or surpass a population of 300,000). Our 40NGP “layman’s estimate” therefore suggests a much lower figure.

Ghana’s 2000 Census failed to record any Fulani, and it is true that census figures for a nomadic people are notoriously difficult to collect, but Fulani have lived in Ghana for most of the twentieth century and up to the present day and therefore qualify under Ghana law for citizenship. We leave the question of Fulani population an open question, which we hope will be settled by a more reliable enumeration figure for the 2010 Census.

Table 2
FULANI – ANALYSED BY REGION – ESTIMATES


Percentages for north and south* are taken from the 1960 Census, and we give estimates for some regions. Please supply local estimates of present Fulani population in your Region of Ghana, and say how you calculated them.
	Northern Regions

	
	Upper East
	Upper West
	Northern
	NORTH TOTAL
	

	1986
	-
	-
	-
	10,646
	*42.5%

	2010
	
	
	
	
	

	Southern Regions

	
	Western
	Central
	Greater Accra
	Volta
	

	1986
	-
	-
	3,306
	4,886?
	

	2010
	
	
	
	
	

	
	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL
	

	1986
	2,680
	3,532
	-
	14,404
	*57.5%

	2010
	
	
	
	
	

	Ghana Total
	1960 census estimate  (Tonah  p 2)
	
	25,050
	

	
	2010 estimate for 40 GP
	
	100,000+
	


LANGUAGE


Fufulde is unrelated to any other West African language, and is classed by Ethnologue as “Niger-Congo”, a broad grouping which covers all of them. There are some seven million Fufulde speakers in Guinea, Senegal, and Mali, and all Fulani probably originate from that region; but for the past two centuries the largest Fulani population has been in Nigeria, where there are today up to 13,000,000 altogether; there are also Fulani in two countries adjacent to Ghana, Burkina Faso and Togo. 

Language use    Fufulde is the means of communication among Fulani, and is used in some Muslim schools, for instance in West Mamprusi.

Dialects   In the absence of written texts, the dialects of the various countries and clans are continuously changing under the influence of clan intermarriage and the languages of surrounding peoples. The dialect of Benin is said to be the most pure. 


The only major text in a Fulani dialect is the New Testament in Guinea Pular, where there are Fulani churches served by the Christian and Missionary Alliance; when this text has been in use for several decades it may be possible to decide whether it has had a stabilising effect on dialect changes. 


Maasina-nkoore in Mali is one of the most widely spoken dialects of Fufulde, and it is one of Mali’s official national languages. (Wikipedia)

[In the chart of Fulani in all West African countries, Fulani in Nigeria (12.3 million), Cameroon, (1,571,000), and Niger (975,000) are sub-divided, with separate figures for Sokoto, Adamawa, Bororo, Wodabe, Kano, and Katsina. Who can tell us whether these divisions represent dialect differences?]

The trade language is Hausa. Those who have abandoned the pastoral way of life tend to adopt Hausa or some other Ghanaian language and speak it more fluently than their native tongue.


Fulani children who are sent to government schools learn to speak the language of the area where their parents happen to be working for the time being. Adult Fulani, like nearly all West Africans, speak the language of the area they are living in addition to their own.

LITERACY AND BIBLE TRANSLATION


In Guinea the churches have developed an alphabet based on the Roman script with at least two special characters: a b with a backward curve at the top, pronounced like a slightly explosive kb; also a d with a forward curve at the top (who can describe the sound?)  

In Ghana literacy is among the concerns of Tabittal Pulaaku (page 2), but so far there is no literacy programme.

LITERACY IN GUINEA PULAR

	by Pular Bible Trans. Project
	NT 
	Literacy students enrolled
	OT

	C&MA are involved
	2010 – printed in Roman script; Arabic script 75% done                          
	?
	Genesis, Exodus, & Jonah printed, Psalms 50%


 (C&MA = Christian and Missionary Alliance, Guinea: cmadirector@fastmail.fm )


ORIGINS, HISTORY, MIGRATION INTO GHANA


Fulani legends point to this people having lived in western parts of West Africa, and in Mali, for centuries before migrating eastwards around the 11th century. 


Stenning and others suggest they originally came from a homeland in the Fouta Jalon mountains in what is now Guinea, and were involved in the early 19th-century jihad of Uthman dan Fodio, which covered an area approximately equivalent to today’s northern Nigeria. 


Yaro Hamidu says that Fulani currently living in Ghana probably came from the north and east (Burkina Faso, Mali, Niger, Nigeria, and Benin) rather than direct from Senegal and Guinea.


Fulani helped establish the northern Nigerian Fulani/Hausa emirates (maybe supported by Fula already living in Nigeria and northern Cameroon) (TN). In those areas, Fulani numbers grew to challenge the dominance of the local population; through violent jihads in the 18th/19th centuries they established Muslim states and became the ruling class (Stenning 1959 and 1994, Ezeomah 1987, Schlee 1997).  


Fulani clans and types  (interview with Sheikh Osman Bari at La Paz, 08.04.2010)  Sheikh Osman Bari says that the same range of clans operate throughout Fulani communities in West Africa. They have slightly different dialects depending on country of origin, for instance Mali, Niger, Burkina. Except for the Gawobe clan they typically make “out​​​ of ​clan” or exogamous marriages. Dialect and marriage patterns are related, because marriage between clans tends to blur dialect differences.

1)  Futa clans:     The original Fulani come from the province of Futa Toro in Senegal, and belong to four clans:
 Futa Toro – Futa Jallo – Futa Malle – Futa Nioro.  It is claimed that these four clans are the ancestors of all Fulani.


(NB  Maps show Futa Jalon, a mountainous area in SW Guinea, as the Fulani place of origin. – PB)
Futa  are divided into 13 subdivisions named after patronymic title holders as follows;




Aw
Dem
Wan
Sila




Bah
Kal
Joub




Bal
Sall
Hane




Jah
Tal
Sy
2)
Fulani clans:




Bari
Jallo
Bah
Sow

3)
Fulani types or professions (who may belong to any clan) 


a)  nomadic (Fulani cattle herders)


b)  sedentary (Fulani who live in towns)


c)  Sissey or “scholars”  (The role of Sissey is analogous to that of Christian pastors, and refers to Muslim scholars who have no other occupation; the title is confined to Fulani and Gao who come from Mali and have a small community in Accra).  (end of Sheikh Osman interview)

Many Fulani are senior mallams/holy men, mainly functioning in Hausa, Arabic and the local language as well as Fufulde. (TN)

Clans in the Accra Plains (information from Alhaji Abdulai Belko and others)

Jallo (Francophone spelling: Diallo) who are numerous in Mali, Burkina, Niger, Guinea, Senegal


Barri


Sidibe   who are numerous in Mali


Tahl


Jawoh (or Jalgo): the same clan goes under different names in different places 


Baahbe


“Jahatle”?


Jallo and Jawoh have a “joking relationship” in which they may gently insult one another without giving offence.

 [please describe other distinctive features of each group]

In present-day Benin, Togo, Ghana, and Côte d’Ivoire the Fulani minority remained relatively small and subject to the local peoples.



Fulani enter northern Ghana   Compared with their massive presence in Nigeria and a substantial population in Cameroon, Fulani migration into Gold Coast was on a small scale. From the early 20th century many younger Fulani crossed into Gold Coast on foot in small groups of three or more, mainly from Haute Volta (Burkina Faso), Niger, and Nigeria. Usually migration was not a single continuous journey but a series of separate walks, interrupted by taking short-term jobs along the way. Many came simply to raise money, perhaps for marriage, and to return, but ended up settling permanently.  (YH)


Pre-World-War-2 censuses used very inadequate methods and, though the figures for Fulani were “gravely underestimated”, according to a contemporary report, they do reflect the relatively small Ghana Fulani population earlier in the century: 100 in 1911; 302 in 1921; 784 in 1931.  The wealth they took back with them encouraged others to follow.


They were firmly established in Dagao, what is now Upper West, by the 1920s. Some of them were recruited to serve in the police detachment in the district. By the 1930s they were the largest migrant group in the Lawra-Tumu District, but still little over 1% of the total population.  A Wala cattle-owner observed that his Fulani herdsmen never stayed longer than 8 years, and that they moved on when a member of the family died. 


In the Wungu Traditional Area of western Mampurugu (now Upper East Region) Fulani began to manage cattle, during the reign of Naa Nyanni (1926-1947), paramount chief of that traditional area. Their numbers grew because the Upper East was near the livestock market at Tenkodougou on the Upper Volta side; but they were still less than 1% of the total population. (ST)


Fulani move south   
Fulani oral tradition has it that they settled about 1925 in the area of the present Opera Square, central Accra, which became known as Cow Lane, indicating the presence of cattle and Fulani herdsmen looking after them. (IB) A settlement some 4 miles further north was displaced in the 1940s to make way for 37 Military Hospital, and the herdsmen moved out to Ashaley Botwe. (YH)


The Gold Coast developed fast between the 1930s and the 1950s, and the demand for meat outstripped local production. The colonial government therefore hired Fulani herdsmen to import cattle on the hoof from the main northern border towns to markets in Ashanti and the Gold Coast colony. Private livestock traders, who also wanted a share of the increasingly lucrative trade in livestock, also hired the Fulani as drovers to move cattle, legally and illegally, across international frontiers to markets in southern Gold Coast. (Tonah p 22-25)


Prior to the 1930s, livestock traders moving cattle across the Gold Coast’s northern frontier required permits from the colonial authorities on both sides.
The restrictions were lifted on the Gold Coast side in the 1930s because the authorities hoped that seeing movement of cattle through their territory would stimulate local interest in livestock production, but they still had to pay fees to the Native Administrations through which they passed. There were three routes:

	main route
	Tenkodougou – Pusiga/Bawku – Yendi – Yeji – Prang – Kumasi

	central route
	Po – Paga – Navrongo – Naga – Daboya – Techiman – and south

	western route
	Ouagadougou – Leo – Tumu – Sawla – Bamboi – Wenchi - south



There is anecdotal evidence from the 1950s that they crossed the River Volta by swimming together with their herdsmen (Yaw Frimpong-Manso, former Moderator, Presbyterian Church of Ghana, 2010).


One drover was employed for every 20 head of cattle; payment included a lump sum and food to consume on the journey south. More and more Fulani were involved in the trade as the demand for meat increased. During the 1930s many of them began to take jobs in the south as labourers, market carriers, watchmen, and cattle traders, besides working as cattle herdsmen for southern employers in the Accra Plains, or as independent herdsmen with their own cattle. They settled between Ashiaman and Dodowa and eastwards to the Volta. (Hill 1970, pp 62-63)


As the road network improved in the 1940s and 1950s, cattle were carried in lorries instead of moving on foot, but Fulani were still needed to accompany the animals and to identify water points and pasture on the journey south.


It already appeared from the 1960 Census that 31% of Ghana Fulani lived in urban areas including 19% in Accra and Kumasi (Polly Hill 1970)


Native Administration farms   (Tonah 25-29)   Colonial governments recognised the pastoral skills of Fulani herdsmen, and attempted to establish Native Administration farms where those skills could be passed on to the local population; it was hoped that animal husbandry would become part of the northern economy. Unfortunately, though some 10 to 20 Class I and Class II farms were established in the 1930s to serve the main towns in each District, the initiative proved a failure, largely owing to poor management.


The great Sahelian drought of 1969-74   (Tonah 29-33)  During the early 1970s Ghana received hundreds of Fulani fugitives from the Sahelian drought. Many settled first in Bawku District because they had contacts among the existing Fulani population, who were herdsmen for local farmers. However the Upper East already had high population density, and could not absorb the large influx of people fleeing from drought. The Fulani therefore moved further south, towards the northern limits of the forest zone, and on into the Afram Plains. There they crossed their Longhorn, Sokoto Gudali, and Ndama cattle with the local West African shorthorn which were more resistant to the prevailing infections of the forest fringes. The cross-breed Sanga which they developed combined the resistance to disease of the local breed with a higher rate of milk production.


The expulsions of 1988-89    (Tonah 234-241)  In the 1980s and 1990s there were increasingly frequent clashes between Fulani pastoralists and local farmers in northern Ghana and in Brong Ahafo and Ashanti Regions. There were complaints that Fulani cattle destroyed farms, that they cut down trees, and that they degraded the environment in other ways. Armed clashes further embittered relationships. The clashes repeatedly featured in the media.


There were precedents for expulsion of aliens; Busia expelled thousands of Nigerians in 1969. Nigeria expelled Ghanaians in 1983. Eventually, in 1988-89, Rawlings’ PNDC government reacted by expelling Fulani through a centrally-administered exercise entitled “Operation Cowleg”, citing spread of cattle diseases as one reason. 



Operation Cowleg recorded expulsion of nearly 14,839 cattle and 368 Fulani in April 1988 alone, and expulsions continued into the following year (Department of Animal Health, Ministry of Agriculture, Bolgatanga, 1988).


However the operation was not effective nor was it universally popular with Ghanaians. It failed to check spread of livestock diseases because many Fulani moved their cattle by routes through the bush over which the Ministry of Agriculture had no checks or controls. It proved impossible and far too costly to police the whole border effectively. Cattle rustling increased. Cattle owners on the Ghanaian side of the border missed the expert services of their Fulani employee herdsmen, and soon invited them to return. Many Fulani missed the former friendly interaction with the local population. By late 1989 many of the Fulani herdsmen were back.


The expulsions of 1999-2000     (Tonah 241-255)   Resentment of the Fulani grew to a new peak ten years or so after the initial expulsions. Clashes were particularly frequent in the forest zone, where there was competition between farmers and Fulani pastoralists for scarce resources of land. The media once again highlighted the problem, as illustrated in this report quoted by Tonah:

The main complaint against these Fulani herdsmen was the danger they and their livestock posed to the environment. Their animals devastated farmlands, caused soil erosion through over-grazing and polluted water bodies which sometimes served as sources of drinking water for the host communities . . .  
To make matters worse, the Fulani herdsmen, these days, are adding new dimensions of terror to their already destructive activities. Most of them go about with dangerous knives and sometimes even guns, which they use to intimidate those farmers who confront them. There have even been reports of these herdsmen raping some women they encounter in the bushes. (Ghanaian Chronicle 7 July, 2000)

This time Rawlings’ NDC named the exercise “Operation Cowleg 2” and delegated implementation to the various Regional Security Councils, ordering them to drive away “alien Fulani herdsmen” from Ghana. It was left to District Assemblies to set up special task forces for the purpose, but not all of them did so. Salaga District, which had a large Fulani population who presented few problems, ignored the national directives. 

 
By contrast Atebubu District launched two expulsion exercises between mid-1999 and mid-2000, but these concentrated on Fulani settlements on the roads and could not trace the herdsmen to the remote areas of Brong Ahafo and islands on the Volta Lake to which they retreated. Because the new cross-breed cattle were not so distinctive as the original long-horn type it was hard to identify Fulani cattle. In West Mamprusi District over 2,000 of the 2,400 cattle confiscated proved to belong to local farmers [Tonah 2005 page 244].

Continuing reputation for violence   Though there has been no repetition of the mass expulsions of 1988/89 and 1999/2000, there are still repeated reports in the media of farms damaged by uncontrolled herds of cattle; of molestation of women in the bush; and of hijacking of road transport in remote areas, sometimes by armed gangs. These incidents are commonly attributed in the press to Fulani as a group, not to specific named individuals; many Ghanaian Fulani believe the culprits are Nigerian immigrants, who readily shift camp and move elsewhere when they have been involved in violent clashes or in damaging farms.


One well-informed Ghanaian Fulani suggests that the remote origin of Nigerian Fulani violence may be in the way Fulani jihadists subjugated Nigeria’s northern tribes in the 19th century. 


“They see any tribe except the Arabs as inferior.  A cow to them is worth more than some human beings. They prefer to die leaving a herd than to live without one. The cows must be well fed (whether in legitimate pasture or on peoples’ farms) and protected. In good pastures the killing of a herdsman is not enough to move the cattle out of the place; but when cattle are gunned down they retreat to a safer place and counter-attack.


“Nomadic Fulani in Nigeria who found their way into Ghana carried along this attitude.  They have always been battle ready, armed with sophisticated weapons. The young generation are trained in bush warfare and provided with arms.” 
  
The unfortunate result is that rightly or wrongly all Fulani now have a reputation for irresponsibility and anti-social behaviour. They need adopt the style of conflict resolution used by “Bantari” in Wungu, Mamprugu. Could Fulani people and their chiefs follow this example, identify the culprits, discipline them, and issue a united call for responsible behaviour and respect for property in future? 


Nationality/Citizenship    Many Fulani originating from Burkina Faso and Mali have resided in Gold Coast/Ghana for three or four generations; they build increasingly permanent homes, lose touch with their origins, and cannot speak the Mooré and French languages which they would need if they went back. Some of the older people are formally registered in both countries, holding a Ghana passport, birth certificate, and voting identity card as well as the Burkinabé carte d’identité; most second generation Fulani have integrated much more readily into Ghanaian society; they have never been to Burkina Faso and do not know their relatives there.


Already in 1960 13.8% of Fulani in Ghana considered themselves of Ghanaian origin, according to the census of that year. The 1970 and 1984 censuses did not provide comparable information, but in 2005 Tonah said more than 50% of Ghana Fulani were born here and claim Ghanaian citizenship.  In 2010 the percentage must be higher.

CHIEFTAINCY    


From the 1920s there were leaders appointed and recognised by the Fulani community, who later began to sit on skins and to be given the title ameer (an Arabic word taken into Fufulde) meaning community leader, or “chief”, though without the elaborate structures and customs associated with Akan chieftaincy. There are no queen mothers or female chiefs.


Their functions include settling family disputes and acting as opinion leaders.  Because Fulani have no homeland or territory of their own their chiefs do not deal with land issues.   (IB)

At a Fulani durbar at Ho in March 2010 those Fulani originating in Burkina Faso were prominent; the durbar included appointment and installation of new Burkinabé chiefs for Ghana communities. Wrapping a length of white cloth round their heads and under their chins was a central feature of the ceremony. (PB)

	SOME FULANI CHIEFS IN GHANA REGIONS  [please help us to complete this table by adding locations, names, and contact details of all other Fulani chiefs]

	Place
	name of chief/secretary
	phone/email
	house/address

	GREATER ACCRA REGION 

	Nima
	Modi
	0245 802541
	

	Madina
	Alhassan Abdulai
	
	

	Nmadjor, E Legon
	Alhaji Abdulai Belko
	0243 101201 Box 3, Madina
	

	Ashaiman
	Issah Barri (tailor)
	0243 379039
	

	Asutsuare Junction
	Haruna Abdul (or Aduh) = Namno
	0244 051021
	

	Manya (nr Afienya)
	Inusah Musah
	
	

	CENTRAL REGION     
 

	Kasoa
	Chief Alhaji Idrissu Bingle
	0244 425104
	Kasoa, also Sukula, /Town  Council Line, Accra

	VOLTA REGION     

	Ho
	Alhaji Togorey
	
	

	Ho, Zongo
	Chief Husseini Ali Sambo
	0277 321474
	

	Juapong
	Alhaji Abdulai
	
	

	ASHANTI REGION       

	BRONG AHAFO REGION

	Techiman
	Alhaji Suman Ahmadu
	sarkki85@yahoo.com
	

	EASTERN REGION
Begoro

	WESTERN REGION

	UPPER EAST REGION


MARKETING MILK AND MEAT (by YH and PB)     


In West Mamprusi, prior to the arrival of migrant Fulani in the early 1900s, the Mamprusi kept herds mainly of bulls and bullocks. When the Fulani introduced milking, the Mamprusi for the first time developed a taste and a keen demand for milk. Fulani women discovered a major source if income, and began to look for husbands with herds of cows large enough to support their lucrative business. Their daughters were busy selling the milk, which led to a high female drop-out rate from all levels of schooling. Polygamous husbands had to take care to distribute cows fairly among their wives.


In the Accra Plains, it was estimated that 10% of the cattle are owned by Fulani, and 90% by Ga, Adangme, and Ewe using the services of Fulani herdsmen.


Makola No 1 Market was historically the centre for marketing milk in Accra; it was also a social meeting-place, a recruiting centre for herdsboys, and a place where newly-arrived herdsmen came to make contacts with long-term Fulani residents. With the redevelopment of Central Accra in the 80s/90s these functions moved out to Kasoa in the west, Ashaiman in the east, and north to Ashaley Botwe, Juapong, and beyond. 


Attempts to market milk commercially    Over the past 50 years there have been at least three serious attempts to market milk from herds in the Accra Plains: Amrahia Farms, a state enterprise under the Nkrumah regime; Sam & Sam, a Lebanese firm; and the Legon Agriculture Dept's experimental farm at Nungua, pioneered by Professor Wilson in the 1960s, which still survives as an academic institution but has given up commercial production. All of them ultimately failed for a number of reasons, including the intrinsic problems of climate, developing suitable grazing areas without overgrazing, availability of medication, and poor management; and in addition the human problems associated with employing pastoralists unused to industrial disciplines in what needs to be a highly efficient process of production, processing, and distribution.  


The University Farm started with 7 experienced Fulani herdsmen and a herd of West African shorthorn, and carried out heifer selection and artificial insemination.  Special grasses and feeds were introduced for the selected heifers.  In course of time Gudali from Nigeria and N’dama, probably from Gambia, were added to the stock. A bull was imported from the USA to cross with the herd, and was made available to a cow only when she was on heat. Between the 90s and the early years of the new century feeding regimes and care collapsed, the old stock was depleted and not replenished, and milk production came to an end.


Some of these problems are analysed in detail in two academic theses, the first by Michael Stolpe, a visiting German scholar, in 1987; the second by Yaro Hamidu, a Legon student and himself a Fulani, in 1989; Peter Barker has copies of both. 


Michael Stolpe’s thesis examines the role of government veterinary services and uses mathematical/algebraic formulae to examine various aspects of communal grazing, including pasture improvement, owners’ and herdsmens’ relative shares of produce, practicability of a tax system, and so on.


Yaro Hamidu’s thesis deals with calf mortality; calving rate; rate of milk production; age of first calving; calving before four years; and calving interval. It includes sections on ecological conditions of the Accra Plains; cattle distribution and herd composition; nutrition, breeding, health practices, calf mortality, reproductive efficiency, and milk output.

Meanwhile Ghanaians drink millions of gallons of European milk every year, imported in powdered form and reconstituted and packed in small tins for sale to the vast majority of Ghanaian households. Since milk has become a staple food in every region of the country, Ghana could achieve immense foreign currency savings by developing a local dairy industry. The story of the three enterprises just mentioned is a cautionary tale; there are formidable obstacles to be overcome, and no doubt the existing suppliers would fight long and hard to retain their monopoly of the market, but such a scheme would be a triumph of import substitution and would involve the Fulani as never before in service to their adopted country.


A very encouraging development in 2010 was the launching of a School of Veterinary Science within the University of Ghana Agriculture Department.

Fresh milk from herds in the Accra Plains is still sold on a small scale in Ashaiman and along the Tema Kpong road up to Asutsuare Junction, and on the Madina-Dodowa Road. Milk boys are employed to sell it for cash; they are provided with bicycles and containers to carry it.


Much milk, especially away from the main roads, is processed into wagashie, a solid food item which can be stored for a longer period, and is sold by Fulani and other women in Accra, Nima, Madina, and elsewhere. 

   Meat Marketing    The main cattle market for the Accra Plains is at Ashaiman. Cattle are brought there, sometimes by articulated lorry, from Togo, Benin, Nigeria, and Mali. Up to the 1980s most local owners sold their cattle to cow dealers and butchers. Nowadays butchers come daily to the cattle market at Ashaiman, which is owned and administered by Accra Municipal Authority.


Veterinary officers assess the health of animals and issue permits before they are conveyed to the slaughter house.


There is a Cattle Dealers’ Association in the market deriving from an Association which functioned effectively in the 70s and 80s and established a central collecting point where all the milk would be sent for pasteurisation and processing; but it failed through mistrust between the Fulani herdsmen and the cattle owners. The present Association suffers from lack of accountability, including failure to account for dues collected, or even to issue receipts; by mistrust; and by what Yaro Hamidu calls the “Northern factor”.  
FULANI IN THE MAMPRUSI COMMUNITY  

West Mamprusi District is one area where Fulani have settled down to a more static way of life alongside local Mamprusi communities. Steve Tonah has written at length about this area. He says most Fulani compounds in West Mamprusi are located at the outskirts of Mamprusi settlements. They vary in size from 3 persons to 60, with several generations living together in the same compound. These Fulani are “an integral part of the Mamprusi community, sharing social contacts on a daily basis with the Mamprusi farmers, as well as all available infrastructure in the village, including schools, mosques, shops, wells, dams, markets etc”.  As a result the Mamprusi have lost their traditional skills in cattle herding, and allowed Fulani to take over that role (Tonah 193).

The town of Wungu is an example of such a settlement.


A typical homestead or wuro comprises a patrilineal extended family of up to three generations. The rooms are a mixture of rectangular and round rooms. 


At the centre of the compound is an open fire spot, a wooden shed roofed with thatch, a hut used as a granary, and another used for cooking.  Alongside each woman’s hut lies her pile of firewood. All of these separate structures may be linked together with thorn-tree branches to limit access to the compound to a single entry-point. Naden comments, “The house of any Fulani not fully integrated with the settled population will, however, not have solid walls linking the rooms on the perimeter of the compound as do all the agriculturalists' houses”.


In the past, the entrance to the compound was always placed in the south, facing the kraal. The men would have their rooms near to the kraals so as to be able to react quickly to any attacks on the cattle during the night. Owing to increased participation in farming, kraals are not rotated around the compound and the position of rooms for members of the household is no longer strictly adhered to.


(based on book by Steve Tonah)

RELIGION

Islam


The majority of Fulani in Ghana are Muslim. They celebrate the main Muslim festivals, such as Mauludi (birth of the prophet), Eid el Fitr, and Eid Adha. They also celebrate traditional north Ghanaian festivals such as Damba and Bugum. Therefore they integrate better into tribes where Islam is strong, and where Fulani “Sissey” are welcome as scholars and teachers. 
Islamic education


Alternative education-for-life    Parents among the nomadic Fulani do not encourage their children to undertake education in the State system. Instead they give their young boys cattle and encourage them to go to the kraal every evening to check on the animals they own. Older children take their cattle to the grazing fields daily; in the dry season they spend several weeks at bush camps with their elder brothers. At the age of 14-15 they begin to take their cattle to nearby pasture without assistance.


Girls accompany their sisters and mothers in fetching water, washing, purchasing foodstuffs, and selling milk; they are also introduced to cattle at an early age, learning how to tether them and especially to milk the cows which will be one of their main tasks in adulthood.


Children of the urban and sedentary Fulani enter the formal education system; they tend to integrate with the local population and take up the lifestyle of the urban elite and traders. Then they find it difficult to relate to their own society, and impossible to return to Burkina Faso.


Qur’anic schools However there are hundreds of Fulani Qur’anic schools or madrassa/makaranta – jangirde in Fufulde (OB) – operating independently of State schools, and serving both pastoral and sedentary Fulani. They vary widely. 


At one extreme are small groups of children doing an hour or so’s daily recitation of the Qur’an under unpaid volunteer teachers, in the early morning or evening, outside secular school times, on verandahs, under trees, or in the mosque. At the opposite extreme is the well-organised madrassa in Wungu, founded by a Burkinabé alhaji in 1962, which has grown to an enrolment of 50 pupils, 33 boys and 16 girls between 10 and 25 years old, with a five-days-a-week teaching programme. Besides religious training the children are taught skills that will prepare them to live an independent life in livestock herding, including wet season grain production. They make contact with leaders of Fulani settlements where they will settle later.


This Wungu school, run by Alhaji Mahamadu, has boarding facilities and attracts pupils from Burkina Faso, Togo, and Benin. Most spend 3 to 5 years in the school before returning home.
Traditional religion


Though today’s Fulani appear to have abandoned their past traditional religion they still preserve some remnants of it, including the following Fufulde names for the Supreme God: Jorman, Jontageefuuji, Lam’or (YH). The traditional ceremonies for birth, marriage, and death have been overlaid by the Muslim procedures and use of the Qur’an, but milk is prominent in the naming ceremony, which may still involve the sudubaba or head of family, and proverbial Fulani names.

There are Fulani in West Mamprusi who do not follow a strict Muslim way of life, and there is tension between them and those who do. 
Christianity


There are probably no Christians in Ghana’s Fulani community, though in Guinea a Fulani church supported by the Christian and Missionary Alliance of the USA has translated the NT into Guinea Fufulde. 
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